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A D VE RTIS E M E NT. 


H E ſentiments contended te in the ſubſequent 


| Letters I judge to be ſome of the important truths 


revealed in the Bible. And I thus judge, not from 
the prejudice of education, but from conviction re- 


hulting from a ſtrict examination of the divine ora- 


cles. For in the early part of my life I embraced and - 


| profeſſed the oppoſite ſentiments though without pro- 


per examination; but after ſome years 1 began to 


pauſe, to think, to examine, which 1 have done 


cloſely, repeatedly and impartially : — and the more 

particular I have been in my inquiry, the more 1 
have been confirmed in my preſent opinion. The ar- 
guments brought againſt it I conſider to be ill founded. 


Mat I have advanced in theſe letters, and now 
ſubmit to the public will doublleſs meet with different 
reception. Some who are governed by the prejudice 


of item will probably, on finding it to be contrary 
to their own ſentiments, condemn it as hetrodox 
without attending to the arguments; but from 
others perhaps it will meet with more candid treat- 
ment. That all may rightly judge of, and profit by 
2t — and that it may redound to the glory of God, 


and the honor of the dear Redeemer, is the ſincere 


0 defare of the author, who is a friend to free inguiry. 


"ns an en to ü and human Hail. 


4 


r 


r 


3 My dear FRIEND, © © end - 
3 H*y ING reaſon from ſeveral'of your epiſ- 3 
11 tolary favors to believe that my thoughts on 

the Fall, on the Extent of Salvation, and on Pre- 
_ deſtination, will be acceptable; I take the liberty © | 
of preſenting them to you. And 1 ſhall begin 4 
Jö; CCOUCULEETSEETEE 5 9 
1 When God had created Adam, he commanded * 
Jos | him to refrain from eating of the tree of knowledge, \ 
and told him that in the day he ate thereof he = 
| thould ſurely die, Gen. ii. 17. In the ſubſequent 4 


chapter we find that Adam violated the divine 


command, ver. 6. and that for it he was arraigned 4 
. and condemned by his great Creator and Judge, in 
3 the following terms: Becauſe thou haſt eaten of 2 
5 * the tree of which I commanded thee, ſaying, = 
thou ſhalt not eat of it. Curſed is the ground —_ 
for thy ſake; in the ſweat of thy face ſhalt thou — 
eat bread till thou return unto the ground: for _ 
bout of it waſt thou taken, for duſt thou art, and 1 
_ * unto duſt ſhalt thou return, ver. 17, 18, 19. FL 7 
Were it Adam's body only to return to the duſt 'Y 


here is no ſentence paſſed on the ſoul, the princi- 
pal, the guiliy part, nor any thing ſaid neither ex- 


plwKiciih nor ow of it, whether it ſhould live or 1 

die, enjoy or ſuffer ; but it is not ſaid to duſt ſhall I 

thy body return, but to duſt ſhalt Zou return, i. e. 3 
. 2 1 J 4 
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thou Adam, I therefore conſider the ſentence to 
be pronounced againſt the whole of the man, and 
the import of it to be that he ſhould be deprived of 
all ſenſible conſcious exiſtence, and conſequently #5 
of all emoyment ; and that he ſhould be as he was <0 
| before the Lord breathed into his noſtrils that -þ 
| breath which gave him life. This I judge to be 
What was meant by the death threatened. I ſee 
nothing at all in the whole account that implies, 
or even obſcurely hints, that the threatning meant 
Adam's /oul on the death of his body was to ſurvive f 
in a ſtate of conſcious miſery, or that he was to be — 
raiſed again to life and to ſuffer conſcious miſery i 
both in ſoul and body in a future ſtate; nor do I 
believe that he had an idea of any ſuch thing. _ 

__ Thereſurreftion we are explicitly told came by 
Jeſus Chriſt, 1 Cor. xv. 21, 22. and it was N 
3 him it was preached, Ads iv. 2. Exiſtence in 
| _ conſcious miſery in a ſuture ſtate, I conceive, will 
be for perſonal offences committed under the ſecond 
_ diſpenſation, of which more in my next. Had 


| the reſurrection been included in the threatning, 
1 it could not be ſaid to come by Jeſus Chriſt. Be- 
] ſides in the former caſe it would have been a part 
B of the curſe, whereas it is held to view in the Bible 
F as a bleſſing, a ranſom, a redemption, Heſea xiii. 
5 14. 1 Cor. xv. 54, 55, 57. and properly belongs to 
the ſecond diſpenſation, the diſpenſation of mercy. 
BN The popular idea of eternal conſcious miſery being 
| included in the threatning under cur review owes OV 
[ its exiſtence, perhaps, to perſons not properly diſ- — 5 


tinguiſhing between what was peculiar to the firſt 
diſpenſation, and what belongs to the ſecond, and 
1 to the inſupportable Pagan opinion of the natural 
7 immortality of the ſoul, The learned Dr. War rs, 
1 in his Ruin and Recovery, 2d edit. ſpeaking of 
the threatning, Gen. ii. 17. ſays, * That Moles by 
| 5 1 the 
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% the term death through the whole of bis writings 1 
means a natural or temporal death,” page 22 1. | 
And he further ſays, * That man by ſin had for- 
« feited all that God had given him, i. e. the life 
and exiſtence of his /oul, as well as his body, all 
dis forfeited by ſin into the hands of God. And 
why might not the threatning declare the right 
l that even a God of goodne/s had to reſume all 
* back again, and utterly deſtroy and annihilate his 
creatures for ever?“ page 227, 228. And the 
Rev. D. TURNER, M. A. in his Eſſays on Impor- 
tant Subjects, publiſhed 1787, ſays, It is pretty 
clear from that book” (the Bible) “that the 
death threatened under the firſt diſpenſation man 
| was under, and which would have taken place, in 
> __ _  « reſpe& of our firſt parents immediately on their 
5 _ * tranſgreſſion had they not been brought under a 
__*«* diſpenſation of mercy, would have been the en- 
tire and everlaſting deſtrudtion of both ſoul and 
body, i. e. of their whole nature. This ſeems 
| 4 to be ſuggeſted in the threatning. In the day 
. that thou eateſt thereof thou {ſhalt ſurely die, 
| Gen. ii. 17. In the Hebrew it is literally, dying 


«+ thou ſhalt die, i. e. die totally — be deprived of 
the whole of the life I have given thee. For 
certainly the death threatened muſt ſtand in full 
„ oppolition to the liſe poſſeſſed, and therefore 
| % muſt mean the entire deſtruction of the whole 
\ „ man. Our firſt parents themſelves could not 
without a ſpecial revelation, (which it no where 
appears they had) have formed any other idea of 
death. They felt themſelves living beings, poſ- 
« ſeſſed of conſcious exiſtence, and many enjoy- 
ments ſuited to it, and would naturally conſider 
„dying as a total deprivation of that exiſtence, — 
And indeed in this ſenſe the bleſſed God himſelf 
* ſeems to interpret the expreſſion, Gen. iii. 2 
| | | 66 1 | 


740. 


Till thou return unto the ground from whence 
* thou wert taken; for duſt thou art, and unto duſt 
_ _*© ſhalt thou return: that is, be as though thou hadſt 
_ * never been. This idea of the death firſt threat- 


* ened is farther confirmed by the apoſtle in 1 Cor. 


„Rv. where he ſays, If Chriſt be not riſen, 
then they who are fallen aſleep in Chriſt are pe. 
* riſhed:“ q. d. If Chriſt be not riſen there is no 


truth in the Chriſtian religion, which promiſes 


« life after death; but even they who have believed 


* in him, as well as the reſt of mankind who are 


 « dead, are utterly loſt to all ſenſible exiſtence. — 


For if Chrift be not the life of men there is no 
« life for them after the preſent life, but they all 
* periſly for ever. It will 


ment, and that for ever. This ſeems in 
be the common opinion; but why is it ſo? — 
„What ground is there for it in reaſon or ſcrip- 


* ture? Certainly none at all. Though diſobe- 
_ « gience io the goſpel diſpenſation of mercy, which. 
includes the aggravated guilt of deſpiſing the Son 


ol God in the character of Redeemer, might very 
« juſtly be puniſhed with miſery after death in ano- 


1 ther world; yet it is not reaſonable to ſuppoſe 
that the one jingle af of diſobedience, in the cir- 
cumſtances in which our firſt parents were placed, 
« ſhould be ſo puniſhed ; it does not appear in the 


*« threatning, nor is there any thing in the hiſtory 


4 to lead us to conclude, with any degree of pro- 
e bability, that they ſo underſtood it; not the leaſt 
hint that they ſhould exiſt at all, much leſs that 
* they ſhould exiſt in eternal miſery, as the deſert 


« of their crime. Eternal miſerv is fi zurative 


« death, not literal ; for in a literal ſenſe life, that 
is, ſenſible exiſtence, is ftill continued. But = 


be ſaid, perhaps, That 

A the ſouls of our firſt parents were intended to fur- 

vive their bodies, in order to their further * | 
eed to 


n 


4 firſt parents do not ſeem to have been led into 


« this diſtinction, and would naturally take death 
ein its literal ſenſe.” Vol. II. page 11g, 114, 
115, 116, This reſpectable author not having no- 
ticed what the apoſtle ſays, 1 Cor. xv. 32. I ſhall 


juſt introduce it. If after the manner of men 1 


have fought with beaſts at Epheſus, what advan- 


* tageth it me if the dead riſe not? Let us eat and 


© drink, for to-morrow we die.“ q. d. What be- 


b benefit redounds to me from my exertions in 
* favour of Chriſtianity, particularly at Epheſus, * 
s againſt fierce and violent oppoſers, from all I 
have done and ſuffered in the cauſe of Chriſt, if 
there is to be no reſurrection? Let us eat and 
ad rink, for to-morrow we die.” Though Mr. 
TURNER believes the import of the threatning to be 
ds above, yet from ſome other parts of this his pub- 
| lication it appears that he thinks the ſoul in conſe- 


quence of the diſpenſation of mercy is exempted 


from death, but this I ſhall not ſtay to ſtate reaſons 
for nor againſt, All that is contended for here is, 
that the threatning meant the utter deſtruction of _ 
the whole man; and this I think not only the true 
Tenſe of ſcripture, but moſt in harmony with the 
divine attributes and moral character of God: For 
though men ſuffer in this life, all become a prey to 


death, and had there been no ſalvation would 
have been held under the power of death for ever; 


yet it may be juſt to think, that all mankind in- 
cluding the whole of life enjoy more than they ſuf - 


fer, and after death they would have ſuffered 


nothing more than the loſs of being and enjoy- 

ment: But the idea of God's inflicting conſcious 
miſery and that eternally on millions and millions 

of his own offspring, for a ſingle fin committed be- 


fore they were brought into exiſtence, I am by no 
„ . means 


Adds xix. 2g. 
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means able to reconcile with his goodneſs, com- 


PG nor even his 7z/ice, How awful for it to 


repreſented that he takes the ſweet infant by 


death from the affectionate mother's breaſt, almoſt 
as ſoon as it becomes capable of caſting its inno- 
cent ſmiles in her face, and the more advanced dear 
little prattler from the father's knee, and caſts them 
into hell, to ſuffer conſcious miſery without end, 


for they know not what! I ſhall only add that to 


me this doctrine appears horrid in itſelf, ſhocking 
to humanity, and highly diſhonourable to the 


-  Denyt "7; Gear BY, oe 
e With ſincere reſpect, 
TER, _ Your's, &c. 


My very worthy FRIEND, 


1 AVI N in a former letter ſtated to you my 


idea of the Death pronounced againſt Adam, 
permit me now to call your attention to the Salva- 


tion which we have by Jeſus Chriſt. The ſcriptures 
inform us, that all mankind were by the firſt Adam 


brought under the power of death as „ 
ready, by the ſecond all are delivered fr 


© alſo the reſurrection of the dead: for as in Adam 


all die, even ſo in Chriſt ſhall all be made alive.“ 


1 Cor. xv, 21, 22. It is evident, that the apoſtle 


in this connection 1s -proving the reſurrection of 
mankind from the reſurrection of Chriſt, and 
n that is 


eonſequently it is not a moral reſurrectio 
i | | AD | | meant, 


om that 
death. Since by man came death, by man came 


1 


meant, but a reſurreftion from the e. The 
gad verſe I conſider to be a confirmation and 


illuſtration of the 24ſt, and both to repreſent that 


by Adam death was brought on all, and that by 
Jeſus Chriſt the very ſame all i. e. all mankind are 


delivered from it, raiſed from the grave and re- 


ſtored again to life. The ſame apoſtle in his epiſ- 
- tle to the Romans ſays, * As by the offence of one 
judgment came on all men to condemnation, even 
Io by the righteouſneſs of one the free gift came 
on all men to juſtification of life.“ chap. v. 18. 
And our Lord faith, * This is my fleſh which I 
will give for the life of the world. on vi. 51. 
And God by the prophet Hoſea, I will ranſom 
them from the power of the grave, I will redeem 
tthem from death, chap. xii. is (through or 
by Jeſus Chriſt) + Thanks be to God who giveth 
aus the victory through our Lord Jeſus Chriſt.“ 
1 Cor. xv. 57. The victory over death and the 
grave. * Oh death where is thy ſting, Oh gore 
where is thy victory!“ ver. 55. Jeſus Chriſt 
_ © hath aboliſhed death and hath brought life and 
_ * immortality to light through the al 2 Tim. 
i. 10. And having aboliſhed death, he will call 
all from the grave, that were by Adam brought to 
it, Yes the whole human race ſhall hear his effi- 
cacious voice, and ſpring from their gloomy ca- 
verns into life. The hour is coming in the 
which all that are in the graves ſhall come forth,” 
Join v. 28, 29. From this ſcripture repreſenta- 
tion I think it juſt to conclude, that all mankind 
are by the ſecond Adam freed from the original 
curſe, delivered from that death to which they 
were brought by the firſt Adam, and conſequently 
this ſalvation is as extenſive as the curſe, The 
pious poet Dr. Watts fays ss 


- The. 


11 1 

The Wend Adam from the duſt, 

| Raiſes the ruins of the firſt, 

©”, NR Hymn if B ook 
Again, 3 

No more let ſins and ſorrows grow 
Nor thorns infeſt the ground ; 


He comes to make his bleſlings flow 
l Tay as the curſe is found. 


15 | Th bim the tribes of Adam boaſt 
3 More bleſſings than their father loft. 
P'ſalm Ixxit. 


And the apoſtle Paul.” « Where ſin abounded 


© grace did much more abound,” Rom. v. 20. Now 
for what purpoſe can it reaſonably be ſuppoſed 


; 2 Chriſt hath redeemed all mankind from 


eath, the non- elect as well as the elect? Can it 
be juſt to think it was as to the former that they 


might ſuffer conſcious miſery in hell for ever! 


Does this agree with the character of the kind the 
compaſſionate Savior, who himſelf tells us, * That 
© he came not to deſtroy men's lives but to ſave 
I them, that he came to ſeek and to ſave that 


which was loſt?” Luke ix. 56. chap. xix. 10. 
Rather does it not proclaim that God is propitious 


to all, that he has brought all under a new diſ- 


penſation; a diſpenſation of mercy, and placed 
them in a new ſtate of probation, and that final 
happineſs is attainable by all, even by the non- 
elect? To me it does. But to the law and to the 
teſtimony for a deciſion, There we are told that 
God is love,” 1 John iv. 8. Not partly love and 


partly hatred — a little of the former and a great 
deal of the latter, but that he is © love, love itfelf.” 
That he is good,” P/2a. cvi. 1. * That he is good 
4 co all.“ P/a. cxlv. 9. That the earth is full of 


. bisgoodneſs. £/a. xxxiii. 5. That he is of great 


C Kindneſs ; 


Pſalm xcviit. 2d, Part, 
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© kindneſs.” Jonah, iv. 2. * That be is very pi- 


* tiful.” Fam. v. 11. * That he is full of com- 


"2 paſſion,” not partly of compaſſion and parily of 
_ cruelty, but full of compaſſion.” P/a, xiv. 5, 8. 


© That he is merciful.” Jer. iii. 12, * That he is 


of tender mercy,” Jam. v. 11, That he de- 


lighteth in mercy.” Mich. vii. 18. That the 


+ earth is full of his mercy.” P/a. cxix, 64. That 


his mercies even his tender mercies are over all 


his works.“ P/a. cxlv. g, An honorable — an 
amiable — an endearing repreſentation this of the 
Deity! A repreſentation entirely at variance with 


the idea of his having created the many millions 
of the non elect, on purpoſe to make them incon- 


_ ceivably miſerable in hell without end! His af- 
fording them providential bleſſings, or rather the 
_ ſupports of life I can by no means on the Predeſti- 


narian principle, “ conſider as a diſplay of his love, 
goodneſs, kindneſs, pity, compaſſion, mercy, nor 
even juſtice, For training them up for the ſlaugh- 


ter, ſupporting them in being through a ſcries of 
years in circumſtances in which they can d 


o no- 
. . | thing 

* I chooſe to diſtinguiſh thoſe who believe particular re- 
demption, reprobation, &c. by the term Predeſtinarians, 
rather than that of Calviniſts, becauſe though Calvin in 
his youth was rigid and narrow in his ſentiments, yet 
when che grew to riper years and maturer judgment he 


Was more liberal and believed that Chriſt died for all 
mankind, as Dr. Watts informs us in his Ruin and Re- 


covery, 2d, edition, where he tell us page 265, 266, that 
Calvin ſometimes goes ſo far as to call (the death of 


_ Chriſt) the redemption of a/. And that his Comment : 
(i. e. Calvin's) on Matt. xxvi. 28, is as follows. Under 


the name of many he ſignifies not a part of the world 
only but all mankind.” And the Dr. further faith, p. 


ä way be proper to obſerve here that ſome of the 


narrow limitations of grace to men are found 


moſt rigid an taten ; | 
chiefly in his (Calvin's) Inſtitutions, which were written 


in his youth. But his Comments on the Scripture were 


the labors of his riper years and maturer judgments.“ 


TE 
thing but commit ſin, for which they are to be 
puniſhed eternally, cannot be a diſplay of either, 
Certainly it would be much better for theſe poor 
creatures if the ſupports of life were wholly with- 
held from them, 4 as for them to be under the 
neceſſity of dying as ſoon as they begin to live; 
for in this caſe they would have no actual fin to 
ſuffer for, nor any thing but the ſin of Adam, and | 
conſequently their puniſhment would not be, by — 
far, ſo great. But to return. We are not only 
told that God is love, but that he alſo © Hath 
.Y loved the world;' That he hath ſo loved the 
world as to ſend his only begotten Son to fave it.“ 
; John iii. 16, 17. That when the fullneſs of the 
_ * time was come he ſent forth his Son to redeem 
them that were under the law.“ Gal. iv. 4, 5. 
This ſame apoſtle informs us elſewhere, that 
the whole world were under the law. * Now we 
know that whatſoever thing the law ſaith, it ſaith 
© to them who were under the law, that every 
mouth may be ſtopped and all the world may be- 
come guilty. before God.“ Rom. iii. 19. All 
mankind muſt be here meant, otherwiſe every 
mouth could not be ſtopped by the law. From the 
two paſſages laſt cited we argue thus. God ſent 
his Son to redeem them that were under the law; 
all mankind were under the law, therefore God 
{ent his Son to redeem all mankind. And Made 
him alittle lower than the angels that he ſhould 
"© taſte death for very man.“ Heb, ii. 9. Jeſus 
Chriſt being appointed by his Father to the great 
work of redemption, voluntarily engaged in it, 
and accordingly gave himſelf a ranſom for all. 
1 Tim, ii. 6. Died for all that were dead.“ The 
« Jove of Chriſt conſtraineth us, becauſe we thus 
judge that if one died for all, then were all dead, 
and that he died for all. 2 Cor. v. 14, 15, * 
6 * e 


JE 


„The conſideration of Chriſt's love, in laying 
© down his life for us who were dead; of his hav- 
ing died that we ſhould live ſo here as to be 


« ſor ever happy hereaſter, conſtraineth us to obe- 


«+ dience.” This apoſtle elſewhere repreſents the 
whole human race as dead, as ſhewn before. Now 
to ſuppoſe that by ze all for whom Chriſt died, he 
means the elett only, is to make the accurate 


Paul reaſon inconcluſively, becauſe his dying for 


the elect only, by no means proves that all are 
dead, nor any beſides the elect; but to underſtand - 


- him to mean by the 4% for whom Chriſt died, 


all mankind, his argument is concluſive; for if 
__ Chriſt died for all indefinitely, it fully proves that 
all were dead, otherwiſe it would have been un- 
neceſſary for him to have died for all. The 
apoſtle ohn in his 1ſt epiſtle ii. 2, ſpeaking of Je- 
ſus Chriſt ſays, He is the propitiation for our 
* ſins, and not for our's only, but alſo for the ſins 
* of the whole world.“ I am ſenſible the term 
world has many different acceptations in the bible, 
but I know not of one place where it ſignifies the 
elect or believers only. Our Lord ſpeaking to his 
diſciples who were believers and ſome of the ele& 
ſaid, * If ye were of the world the world would love 
his own, but becauſe ye are not of the world, but 
I have choſen you out of the word, therefore the 
world hateth you.“ on xv. 19. And ſpeaking 
_ of the ſame perſons, obſerves * They are not of 
* the world even as I am not of the world.“ chap. 
xXvii. 16, ſee alſo ver. 14. By the whole world 
John in his 1ſt, Epiſtle, v. 19. means the unre- 
generate, or the wicked where he ſpeaks thus, 
And we know that we are of God, and the 
* whole world lieth in wickedneſs.“ The perſons 
here ſpoken of, I conceive, to be the perſons 
meant in the paſſage under our preſent review 
„ B 2 ” thus: 
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thus: © He is the propitiation for our fins. The 


„ {ins of us who are of God. And not for. our's 


only, but alſo for the ſins of the whole world, 


e thoſe who are not yet born of God, but lying in 


„ wickedneſs.” In an unlimited ſenſe I think it 


Juſt to underſtand the term world in chap. iv. of 


this ſame epiſtle, verſe 14. and in the goſpel by 
John, chap. i. 29. chap. iii. 16, 17. chap. vi. 33. 


51. chap. xii. 47. 2 Cor. v. 19, &c. And Peter 
in his ſecond epiſtle, chap. iii. 9. ſays, That God 
is not willing that any ſhould periſh, but that all 


** ſhould come to repentance.* The apoſtle is here 
ſpeaking /o perſons who had obtained precious 
Faith, who had come to repentance, and of thoſe 


who had not come to repentance, Concerning 


both he ſays, God is not willing any of them 
„ ſhould periſh, and of the latter that they 


being no limitation neither in the text nor its 


connection, it may be juſt to underſtand the 


apoſtle as ſpeaking indefinitely : q. d. God is not 


willing that any man ſhould periſh, but that all 
who have not yet repented ſhould come to repen- 


tance. So underſtanding this paſſage, Peter ap- 
n be in perfect harmony with his brother 
Paul, who ſays, Adds xvii. 26, 27. That God 


© hath made of one blood all nations of men, for 


4 to dwell on all the face of the earth, and hath: de- 
'* termined the times before appointed, and the 


* bounds of their habitation. That they ſhould 
* ſeek the Lord, if haply they might feel aſter him 
and find him.“ Here he is evidently ſpeaking of 
all mankind, the bounds of whoſe habitation are fix- 
ed, that they might ſeek after God; doubtleſs, to the 
end they might be ſaved. V. go. he ſaith, Thetimes 
ol ignorance God winked at, but now commandeth 
all men every where to repent.“ Obſerye, not * 

| | only, 
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ht only, but all men, and not only all men, but all men 
every where, How full, explicit, and particular! 
And how ſtrange notwithſtanding for it to be repre- 


ſented, that the apoſtle here means only ſome of 


every nation? The prophet Ezekiel has theſe. 
firongexpreſſions: * As Ilive, ſaith the Lord God, I 
have no pleaſure in the death of the wicked, but 


that the wicked turn from his way and live.” 
chap. xxxiii. 11. q. d. It is as true as I exiſt, ſaith 


the Lord God, I have no pleaſure at all in the 


: death of the wicked, the death of any that die; 
but if they would turn from their wickedneſs and 


live I ſhould have pleaſure therein. And Paul 
thus, God will have all men to be ſaved, and 


come to the knowledge of the truth,” 1 Tin. ii. 


4. This epiſtle being addreſſed not to the elect or 
believers nor to any church, but to an individual 
only, can it be juſt to think Paul would have ſaid. 


God will have all men to be ſaved had he meant 


only a part? In this caſe is it not more reaſonable 


to think he would have ſaid all the elect or all 


believers? But he ſays, all men. Beſides, in 


verſe 1. he exhoris that prayer ſhould be made for 


all men, and then as a motive to ſtimulate them to 


this duty fays, God will have all men to be ſaved. 
verſe 4. and adds, verſes 5, 6. * There is one God, 


band one Mediator between God and men the 
man Chriſt Jeſus, who gave himſelf a ranſom for 
all,“ for all men, verſe 4. So underſtanding the 
apoſtle, there is a propriety in his exhorting prayer 
to be made for all men, and encouragement for all 
to pray for themſelves which is their duty, for it 
being the duty of all men every where to repent, it 
mult be their duty to pray, and that not for tempo- 
or ſpiritual] alſo. But under- 


ral bleſſings only but 
ſtanding the apoſtle to mean, that God will have 


only the predeſtinarian elett to be ſaved, and come 


8} 


to the knowledge of the truth, and that it is 428 
_ will that all the non. elect ſhould be damned, what 
_ encouragement is there to pray for the latter? 
Mere they to pray fervently and conſtantly for 
themſelves, yea were the elect to do the fame for 
them, they would not nor could they love God, 
believe aright in Jeſus Chriſt, be regenerated, nor 
| ſaved after all! But to advance'one argument more 
for believing that the apoſtle means, God will have 
all men indefinitely to be ſaved. In this firſt 
. Tame epiſtle to Timothy, chap. iv. 10. he ſays, 


that God is the Savior of all men, ſpecially of 


_ © thoſe that believe.“ Now to underſtand the apoſ- 
tle to mean the elect or believers only is repreſent- 


ing him as ſaying, that God is the Savior of all the 


ele, e/pecrally of the elect, or that he is the Savior 


of all believers eſpecially of them that believe, 
which degrades the apoſtle, and deſtroys the d/- 


criminating branch of the paſſage. And to admit 
that by all men he means all indefinitely, and at the 
ſame time to ſay that it comprehends only a tempo- 
ral ſalvation, as to the non=-elect, is not much better. 
For the term ſalvation conveys an idea of good 


to thoſe intereſted in it, Now the Lord's preſerv- 


ing the non-elet from untimely deaths, and af- 
fording them the ſupports of life through a ſeries of 


years, in circumſtances in which they cannot poſ- 


ſibly be ſaved, nor do any thing but commit fins 
| for which they are to be puniſhed in hell for ever, 
cannot be a ſalvation nor any good to them, as no- 
ticed already, fee p. 13, 14. But is it not moſt natural 
and conliſtent to underſtand the apoſile to mean 
that God is the Savior of all men indefinitely, in 
dat he has by his Son Jeſus Chriſt ſaved all from 
the original curſe, the curſe of the law; redeemed 


them all from'the power of death and the grave, 


drought them under a diſpenſation of grace and 
| ; „„ + XY 
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mercy, placed them in a new ſlate of trial, and 


made their final happineſs poſſible ? And that he 


is in an eſpecial manner the Savior of thoſe that 


believe, in that he ſaves them ſo as to make them 
_ eternally happy in heaven ? Various other paſſages 
in favor of the point we are contending for might 
be introduced, which for the ſake of brevity I ſhall 
nr ood & roo ina on 
TI ſhall next conſider ſome of thoſe ſcriptures 


which inform us of perſons that are and will be 
loſt, and yet might have been ſaved. In Gen. vi. 


g. the Lord ſays, My Spirit {ſhall not always 


* ſtrive with man.“ Theſe words primarily reſpec- 
ted the antedeluvians, many of whom periſhed, as 


appears from the connection. Yet the Spirit of 
the Lord ſtrove with thoſe very perſons, to the 
end of reclaiming them. From which I think it 


juſt to conclude, 1t was poſlible ſor them to have 


paid attention to thoſe divine ſtrivings with them, 
and that had they ſo done and rightly improved by 
them, they might and would have been ſaved. 1 
might next introduce what we have Prov. i. from 
verſe 20 to the end, but this 1 ſhall only recom» 
mend to my worthy friend's peruſal. In Ezek. 
xviii. 32. the Lord declares, * That he hath no 
_ * pleaſure in the death of him that dieth.' Here 


God is ſpeaking of ſuch as die, periſh, and yet he 
affirms concerning thoſe very per/ons that he has 
no-pleaſure in their death, and exhorts them to 
repent, and turn themſelves from and to caſt away 


all their tranſgreſſions, and to make them a ne- 


heart and a new ſpirit, and aſſures them that ſo 


doing iniquity ſhould not be their ruin. They 
ſhould not die, but live, be ſaved, ver. 30, Z1, ga. 


. I can by no means think this very important 
part of ſcripture is to be underſtood meerly in a 


political view. What! hath God promiſed no- 


thing 
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neſs 1s profita 
the promife of the life that now zs, but of that 
which is to come, 1 Tim. iv, 8. Beſides, are not 
repentance, caſting away tranſgreſſion, a new 
heart and a new ſpirit, the ſame as converſion _ 
aancd regeneration? And our infallible Redeemer 
gives us to underſtand, that ſuch as are converted 
and regenerated ſhall enter into the kingdom of 
heaven, Matt. xviii. 3 John iii. g. And the 
prophet Iſaiah faith, * Let the wicked forſake his 


promiſeth to ſuch as repent that iniquity ſhall not 


„ 


thing but the continuance of natural life and the 
beſtowment of providential favors for a few years 
in this world to thoſe who repent, caſt away their 
tranſgreſſions, make them a new heart and a new 


ſpirit ! The opts Paul tells Timothy, that godli- 
le to all things, that it has not only 


way, and the unrighteous man his thoughts, and 
let him return unto the Lord, and he will have 
* mercy upon him, and to our God ſor he will 
* abundantly pardon, chap. lv. 7. Now as Ezekiel 


and Iſaiah addreſſed the very ſame people, and 
Ezekiel exhorted them not to external obedience. 


only but to internal al/o, the very ſame things as 


they were exhorted to by Iſaiah, why is there not 


the fame reaſon to underſtand the paſſage cited 
from the former in a goſpel view, and as including 


a life of eternal happineſs, and to conlider it as 


having reſpett to the Gentiles as well as the Jews, 


as there is fo to underſtand the paſſage cited from 
the latter? We might here have noticed what Iſaiah 
ſays, chap. i. 16, 17, 18. where he is underſtood 


by Predeſtinarians, and I think juſtly, in a goſpel 
view; yet there appears a greater ſhew of reaſon 
from what is added ver. 19, 20. to underſtand this 


paſſage in a political ſenſe, than there is ſo to un- 
Aerſtand the paſſage we are conſidering in Ezekiel. 


It has already been obſerved, that the Lord here 


be 
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he their ruin, Now if theſe perſons after all were 
not to be finally happy, but miſerable in hell for 


ever, would not iniquity be their ruin ? How then 


would this promiſe be fulfilled ? But it being un- 
neceſſary to ſay more, I proceed to conſider what 


we have Matt. xi. 20. where we are told our Lord 


began to © upbraid the cities wherein moſt of his 
mighty works were done, becauſe they repented 
not.“ Now concerning ſome of thofe perſons 
our Savior himiſeif ſays, That it ſhall be more 
© tolerable for Tyre and Sidon at the day of judg- 
ment than ſor them, and concerning the others 
_ © that they fhall be brought down to hell,“ ver. 
22, 23. Yet as our Lord upbraids thofe very per- 
ſons for not repenting, we conclude it was poffible 
for them to have repented, otherwiſe there can be 
neither juſtice nor reaſon in our Redeemer's up- 
braiding them for not repenting; and had they 


repented, undoubtedly they would have been 


ſaved. In chap. xxii, of the ſame goſpel we find 
ſome were invited to the goſpel feaſt who were un- 


willing to go that did not go, and that the king 


ordered them to be deſtroyed, and confequently 
they periſhed; yet they being invited not only by 


the ſervants but by the king himſelf alſo, certainly 
might have gone, and had they gone there is rea- 


ſon to think they would have been as really happy 
as thoſe who went. See from ver. 1 to 10. 
In the ſubſequent chapter ver. 37, our Savior 


ſays, O Jeruſalem! Jeruſalem! how often would 


I have gathered thy children together even as a 


hen gathereth her chickens under her wings and 
ye would not.“ Here he is particularly addreſ- 


- ſing ſuch of the inhabitants of Jeruſalem as would 
not be gathered. Now though ſome of theſe per- 


{ons might afterwards be gathered yet all of them 
were not, as might eaſily be proved were it _ 
ary, 
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Let as our Lord often attempted to gather them, 


and blamed them for their obſtinacy, we think it 
_ Juſt to ſay that they might have been gathered, 
and that if they had embraced the Savior, they 
would have enjoyed the benefits of his love. To 
ſay that Jeſus Chriſt here ſpake and exerciſed his 

compaſſion as a man, and that it was not the will 


of God that he ſhould endeavor to gather them, 


but that they ſhould all periſh, is repreſenting Je- 
ſus Chriſt as being more compaſſionate than his 


heavenly Father who is full of compaſſion,“ 
P/alm cxlv. 8. And is ſetting their wills at vari- 


_ ance; though our Lord himſelf tells us That he 
and his Father are one.“ Jon x. go. and conſe- 


quently their wills are not at variance. It further 
repreſents that as often as the perfectly holy Jeſus 
endeavoured to bring to repentance thoſe perſons 


he did wrong, and diſpleaſed his Father: but his 


own words declare, that he did always thoſe 


things that plea/ed his Father, John viii. 29. And 


to ſay, that had thoſe people been gathered by 
him, believed on him, all the benefit they would 


have enjoyed would have been nothing more than 
their being continued as a nation and having their 


temple preſerved, I think is allo unjuſtifiabſe; for 
zs it not reaſonable to think, that had thoſe per- 


ſons embraced the Savior, they would have been 
as really happy as thoſe that did? Beſides Jeſus 
Chriſt ſpeaking to ſuch of the Jews as would not 

come to him that they might have life: told them 

that he had ſaid theſe things that they might be 


| ſaved.' John v. 34, 40. And addreſſing ſuch of them 


as believed not on him, and from whom he after- 
MT ES CV Wards 


© . ,: 
— —— — r 2 — —¾ = K —— 22 * 


fary. Jeſus Chriſt ſpeaking elſewhere to the ſame 
people, tells them If ye believe not that I am he 
ye ſhall die in your ſins.“ ohn viii. 24. Con- 
ſequently thoſe who did not believe, periſhed. 


VF C. - 


words hidhimifelf,he commandedthemtobelieve in 
1  thelight while they had the light: but to what end? 
 Merely that they might be continued as a nation, 
and have their temple preſerved ? No, but that 
they might be the children of light, John xii. 
36, 37. that they might not periſh but have ever- 
llaſting liſe, 70% n iii. 16, 36. By comparing John 
x11. 35, 36. with iſt 72%. chap. v. 4, 5, it ap- 
pears reaſonable to think that had the Jews been 
gathered by our Lord, believed in him who was 
the light of the world. they would have been as hap- 
py as the believing Theſſalonians. Stephen Fenk. | 

ing to the very ſame perſons, ſays, * Ye ſtiff neck- 

* ed and uncircumciſed in heart and ears, ye do 
aalways reſiſt the Holy Ghoſt.” Acts vii. 61. 
Other paſlages of the ſame import with thoſe 
5 we have been conſidering might be produced, but 
thoſe already alledged and conſidered, ſhall for the 
preſent ſuffice, Now the perſons ſpoken of in the 
Paſſages we have heen noticing, being ſuch as are 
and will be loſt, they are not on the Predeſtina- | | 

rian principle any of the cle, not one of whom — 

will be loſt, and conſequently they muſt be of the 
non- elect. Let God hath declared that he hath 
no pleaſure in their death; hath invited them to 
partake of the bleſſings of the goſpel ; exhorted, 
and commanded them to repent, to believe, to 
be ſaved, to this end {trove with them by his pro- 
phets, by his Son, and by his Spirit. And can it 

be right notwithſtanding all this, to ſay he never 
provided ſalvation for them! Never intended they 
| ſthould be ſaved! That he paſſed them all bye and 
| left them to periſh without the poſſibility of their 

avoiding it! And that from eternity he decreed 

them to enevitable and eternal damnation! Is not 
this repreſenting him inſincere and even deceitful, 
and that what he ſays, as cited above, is nothing 

| | | more 
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more than a deluſion ? The very mentioning of 
which almoſt makes me ſhudder! And how can 
we poſſihly avoid this very diſhonourable (not to 


7 ſay blaſphemous) repreſentation of him and of what 


he ſays, but by believing he hath provided ſalva- 
tion for all, and made their final happineſs attain- 
able; and that theſe perſons being loſt is not owing 
to any thing in him or his beloved Son, but en- 
tizehr to.themielves. 
1 ſhall now take the liberty to call my friend's 
attention to the general judgment. All have been 
judged once already, and ſentenced to death, ſee 
Gen. iii. 17, 18, 19, Rom. v. 18. Yet we find that 
the very ſame perſons are all to be judged again, 
not in their natural head but individually, and that 
by the Savior, and to be rewarded every man 
according to his works, Ads xvii. 31. Matt. xvi. 
27. Does not this fact like that of the reſurrection, 
being redeemed from the original curſe, the power 
of death and the grave, &c. evidently proclaim 
that all are brought under a new diſpenſation, a diſ- 
penſation of grace and mercy, placed in a new 
ſtate of probation, that the final happineſs of 4% 
18 attainable, and that it 1s under this diſpenſation 
all are to be judged ? To ſay that only the elect 
are brought under this diſpenſation, that the non- 
elect are continued under the firſt, that they are 
all born ſo depraved that they cannot poſſibly per- 
form the requiſitions of the moral law, cannot 
poſſibly do any thing ſpiritually good, cannot pol- 
ſibly avoid purſuing a courſe of fin, that they are 
all left in this condition to the end of lite, that 
The apoſtle Paul tells us, that God hath appointed a 
day, in which he will judge the world by that man whom 
he hath ordained. This he mentions as a reaſon why all 
men every where are commanded to repent, Ads xvii, 
30, 31. 5 | | 


they are ſinally to be judged under the firſt di ſpen- 


ſation, and to be condemned to eternal conſcious 


miſery for not keeping the moral law, 1s repre- : 


ſenting that they will be judged and condemned for 


what they could not poſſibly help. And to fay 

that all men are brought under the goſpel diſpen- 

| ſation, commanded to repent and believe, and that 
they will be finally judged and condemned to ever- 

laſting miſery for not repenting, not believing ; 


and at the ſame time to maintain that invincible 


operations are eſſential to man's repenting, believ- 


ing, &c. and that theſe operations are extended 


only to the elect, is alſo repreſenting that the non- 


elect will be judged and finally condemned for not 
doing what it was impoſſible for them to do. For 


if invincible operations are eſſential to their re- 
penting, believing, &c. and theſe operations are 


withheld from them ſurely it is impoſſible for them 


to repent, to believe, &c. Now on either of 


theſe principles how the judgment and condemna— 
tion of the non-ele&t to endleſs conſcious miſery 


can be reconciled with the perfections and moral 


character of the Deity, as held to view in the Bible, 
I am utterly e know. = 


But farther. To-ſay that all are actuated and 


governed by invincible motives is repreſenting the 
judgment as unneceſſary and improper; for if man 


be governed by invincible motives, he can be no- 


thing more than a machine, and the actions per- 


| formed by him as an inſtrument are not hzs, but 
the agent's that propoſes the motive. How then 
can he be a proper ſubject to be judged ? Or what 


is he to be judged for ? Saying that man's volitions 


are free, that he chooſes his own actions, is in my 


view ſaying nothing at all; for if his will be forced 


by inbincible motives it cannot be free, and if it be 


not ſorced it may not chooſe the action intended to 
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be produced by the motive, and then the motive 
would not be invincible; for an invincible * mo- 


tive produces the action intended to be produced 


by it, and conſequently it muſt not only command 


the attention of the underſtanding, but determine 


the will and force the whole of the man as really, as 
the ſtream forces the different movements of a wa- 
ter-mill, But to ſay thagall are brought under the 


_ goſpel diſpenſation, and have ſufficient means and 

aids afforded to enable them to repent, believe, and 

to dot the duties required of them, repreſents the 
judgment, in my view, to be proper. 

But in order to come to a proper determination, 

let us conſider the ſolemn tranſactions of the judg- 


ment which are exhibited by the judge himſelf in 
the parable of the talents, Matt, xxv. This parable 


being an exhibition of the general judgment, it may 
be ſtrictly juſt to conſider the ſervants ſpoken of in 
it, though but three, as repreſenting all who are to 

be judged. In Luke xix. 12. and on, there are ten 
perfons ſpoken of, but either number is ſufficient 


3 8 „ 
Inſtead of conſidering motives to be invincible, 
would 1t not be better and more conſiſtent with ſcripture 


to conſider them as ſo many counſellors; thoſe of them 
that tend to lead to good as good counſellors, and thoſe 


that tend to lead to evil as evil counſellors : and at the 


ſame time to conſider man as free to follow or rejett the 


_ diftates of the one and of the other? 


+ Should my friend think it improper to ſpeak of re- 


pentance, faith, &c. as being duties, I would juſt refer 
him to As xvii. go. where we are told that God com 


mandeth all men every where to repent ; and to John xil. 
26. where Jeſus Chriſt commands perſons to believe ; 


\ alſo 1 John iii. 23. where the apoſtle ſays, * And this is 


© his commandment, that we ſhould believe in the name 
of his Son Jeſus Chriſt, and love one another as he gave 
ns commandment.” Now as the Lord commands man 
to repent, believe, &c. I think it juſt to conſider it duty, 
for what God commands 1s duty, Though I alſo judge it 


a a mercy to be enabled ſo to do, 
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for the purpose intended. By the talents 1 think 


we are not to underſtand providential bleſſings nor 
miniſterial abilities only, for they that improve 


their talents were bid to enter into the joy of their 
Lord. Now the apoſtle Paul ſays, * Though I be- 
* ſtow all my goods to feed the poor and have not 
0 charity, it profiteth me nothing.“ 1 Cor. xiii. 3. 
„Though I improve,” as if he had ſaid, © provi- 
e dential bleſſings to my utmoſt, and have not love 
* to God, Jeſus Chriſt, his people, word, and 


ways, I ſhall not be bid to enter into the j joy of 
- Lord. ” And the judge himſelf will in the 


great day of account bid ſome to depart [rom him 
who had propheſied or preached in his name, 
Matt. vii. 22, 2g. And the condition of one who 
was not only a miniſter but cver an apoſtle e 
riot) will at laſt be found very awful. 

But by the talents I conceive to be meant princi- 


pally and in general all means of religion, including 
the operations of the eternal Spirit, and whatever 


tends to bring apoſtate man back to God. And 
thoſe who are favored with the written revelation 


of the goſpel improve their talents when they re- 


pent, believe, imitate God in his moral character, 


and copy the holy, pious, and devout example of 


the bleſſed Redeemer. And thoſe who are not fa- 


vored with the written revelation of the goſpel 
improve their's when they act according to the 
knowledge they poſſeſs of God and religion, when 
they fear God, work righteouſneſs and good. — 
The apoſtle Peter, on becoming acquainted with 
the religion of a devout heathen Cornelius, faid, 
notwithſtanding his ſlrong prejudice before, Of a 


* truth I perceive that God is no reſpetter of per- 
* ſons, but in every nation he that feareth him and 
e worketh righteouſneſs is accepted of him,” Ads x; 
34, 35 And r choſe who in every 
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heathen nation fear God and work righteouſ neſs are 
accepted of him. And Paul tells us, That God 


© will render glory, honor, and peace to every man 


* that worketh good, to the Jew firſt and alſo to the 
1 Gentile,” or heathen, for there is no relpeQ. of | 


* perſons with God,' Rom. ii. 6, 10, 11, 
I am apprized our Lord ſays, * He that believ- 


eth not the Son ſhall not ſee life, John iii g6.— 
And Paul, If any man love not the Lord [eſus 
_* Chriſt, let him be anathema maranatha, accurſed,” 
1 Cor. xvi. 22, But we cannot think that God re- 
_ quires any to believe on and to love Jeſus Chrift, 
who never heard of him. Nay the ſame Paul ſays, 


Rom. x. 14. How ſhall they believe in him ok 
* whom Zhey have not heard.“ Beſides, it would 
not be right to ſet our Lord and his apoſtles Peter 


and Paul at variance, nor to repreſent Paul as being 
at variance with himſelf, It may be juſt then to 
underſtand our Savior in Z0/n iii. 36. and parallel 


places, and Paul in 1 Cor. xvi. 22. as ſpeaking of 


| thoſe, and thoſe only, to whom Jeſus Chriſt is made 
| known. And Peter and Paul in Ads x. 34, 35. 
and Rom. ii. 10. as ſpeaking of thoſe to whom he 
is not made known. I ſhall juſt obſerve further, 
that Jeſus Chriſt having given bimſelf a ranſom for 


all mankind, why is it not quite reaſonable to think 


that ſuch of the heathen as are, by a holy, pious, 
and devout diſpoſition and deportment in this life, 
prepared for heaven, may finally reap the benefits 


of his redemption and be eternally happy, as really 


| fo as thoſe to whom Jeſus Chriſt is made known 


here? And why, is it not further reaſonable to 


think that the former, on being made acquainted 
in heaven with the * HERS] and with what he hath 


done and ſuffered for them, will love, praiſe, and 
honor him and the Father of Mercies, as truly as 


the latter, and as thoſe. who die in inſancy ? The 


parable 
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parable under our review informs us, that they 
that improved their talents were bid to enter into 
the joy of their Lord, which proves that all who 
ſhall at laſt be ſound to have improved their talents 
will be rewarded'* with cternal happineſs. And 
he that did not improve his talent we find was 

| blamed for not doing it, and ordered to be caſt into 
outer darkneſs, conſequently he was not of the 
ele; and from his having a talent given him to 
improve, from his being told he ought to have im- 


roved it, and from his being blamed for not doing 


it, we conclude it was poſſible for him to have 

done it, and had he improved it fo as to have 
gained but one talent, doubtleſs he alſo would have 

been bid to enter into the joy of his Lord, And 
the miſerable condition of this individual I judge 
_ repreſents the miſerable condition of all who in the 


the great day of account will be found not to have 


improved their talents, that they will then be bid 
to depart into everlaſting puniſnment. 
In perfect harmony with the above is what we 
have Luke xix. 12. and alſo the ſubſequent paſſa- 


ges. For the Son of Man ſhall come in the 


* glory of the Father, with his angels; and then 
he reward of thoſe that improve their talents I judge 
to be a reward not of debt or of merit, for man being loſt 
had no claim on the Deity nor ever could have had. Be- 
tides if we take a ſurvey of the infinitely holy nature of 
God, of the extenſiveneſs of the rule of heart and life, 


and of our own performances, and compare the latter 


with the two former, can we poſſibly think that we merit. 


the favor of God! What ! poor, defetive, ſinful, loſt 


man dream of merit! Vain idea, But this reward I con- 
_ eeive to be a reward of grac 


e 
meriting grace is a conttadiction. Yes, ſalvation in all 


its parts, including the means and aids aftorded to ena- 
ble us to embrace it. originated in the love, goodneſs, 
and compaſſion of God, who ſo loved the world as to 


fend his only begotten Son to ſave. it, John iii. 16, 17. 


=_ 


To hum therefore be the glory given! 


Epheſe ii. 8. and to talk of 
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he ſhall reward every man according to his | 
Works.“ Matt, xvii. 27. Who (God) will ren- 
* der unto every man according to his deeds.” Rom. 
11. 6. Whatſoever a man ſoweth that ſhall he 
_* alſo reap; for he that ſoweth to the fleſh ſhall of 
the fleſh reap corruption: but he that ſoweth to 
* the ſpirit ſhall of the ſpirit reap life everlaſting.” 
Cal. vi. 7, 8. ſee alſo ad. Cor. v. 10, And our 
Lord in * xii, 38. ſays, * He that “ rejecteth 
me and receiveth not my words hath one that 
Ijucdgeth him: the word that I have ſpoken, the 
_ * ſame ſhall judge him in the laſt day.“ And chap. 
iii. 19. he tells us, This is the condemnation, 
that light is come into the world and men loved 
darkneſs rather than light.“ Both theſe paſſages 
repreſent that thoſe who hear the goſpel and re- 
ject it, will finally be condemned for ſo doing. 
And the author of the Epiſtle to the Hebrews. 
ſpeaks thus, He that deſpiſed Moſes' law died 
* without mercy under two or three witneſſes: of 8 
* how much ſorer puniſhment, ſuppoſe ye ſhall he be 
* thought worthy, who hath trodden under foot 
the Son of God, and hath counted the blood of 
the covenant wherewith he was ſanctified an un- 
holy thing, and hath done deſpite unto the ſpirit. 
/ EY oo nes 
According to the repreſentation I have given 
my friend in this addreſs, not from human ſyſtems, _ 
articles, nor creeds, but from the divine oracles ; 
of truth, Salvation is provided for al men: all 
are delivered from the original curſe, redeemed 
from the power of death and the grave, brought 
under a new diſpenſation, i. e. under the diſpen- 
ſation of the goſpel ; have ſufficient means and aids 
afforded to enable them to do the things NE 
8 e 7 
*The term reject being relative implies that Jeſus 
Chriſt is offered to thoſe . nnen, 
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of them; and thoſe who in the great day of ac- 
count ſhall be found to have improved their talent? 
will be rewarded with everlaſting life, and thoſe 
who ſhall then be found not to have improved 


their talents, will according to ſtrict equity be con- 


demned to everlaſting puniſhment and will have 
to charge their deſtruction on their own heads, 
to reflect on themſelves and not on the Deity. 


But according to the Predeſtinarian doctrine they 


_ periſh by unavoidable neceſſity, as will be made 
appear in my next. | „ 


l am Sir, with fincere reſpect, 
d 


a, P. S. Being no where told that ſalvation is pro- 
vided for a part of mankind only, and there be- 


ing abundant reaſon to conclude from the atiri- 


butes and moral character of God — the univerſa.- 
lity of the reſurrection, and the general judgment, 
that it is provided for all, and being told in ſo ma- 


ny places in the Bible it is provided for all, I think 


it right to believe it and to conſider reprobation 
as hetrodox., EO 


My truly reſpectable FRIEND, 


IN this third addreſs I ſhall ſpeak more largely 
of the Predeſtinarian doctrine than I have in 
the preceding, in doing which I ſhall make it 
appear that the non- elect according to this doce 
trine, all periſh by unavoidable neceſſity, It is 
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too well known to need proof that Predeſtinarians 
believe © That the Lord laid on Jeſus Chriſt the 
* fins of all the eleft; and that in conſequence of 
his ſuffering and dying for them, they are ex- 
«.empted from puniſhment, that the righteouſneſs 
of Chriſt is imputed to them in which they ap- 
„ pear compleat before God; that God in his 
oven time calls and conquers them by his effica- 
* cious grace, and that he hath ſecured their per- 

_  * ſeverance in grace to glory; that he hath not 
done theſe things, nor any one of them for the 
non elect; that the latter were doomed to eter- | 
nal miſery for the ſin of Adam before they were 
a brqught into being; that they are all born ſo _ 
« depraved as that they cannot love God, cannot 

do the will of God, nor any thing ſpiritually 
* good; cannot poſſibly avoid living in ſin, can- 
not change their diſpoſitions, nor do any thing 
„to ſave themſelves; and that it is not the will of 
„ God to ſave any of them, but eternally to damn 
them all, and conſequently they all periſh by 
% unavoidable neceſſity however unwilling ſome of 
the patrons of this doctrine may be to acknow- 
66 ledge it.“ : DRE 5 8 | = 77 
Ihe author of a pamphlet entitled © an Addreſs | 
to the ſerious and candid profeſſors of chriſtia- > 
 * nity, on the uſe of reaſon in matters of religion 
„ the power of man to do the will of God, 
« Original ſin, Election and Reprobation.” &. 
ſecond edition, ſays p. 19, that © Men will be 
 * accountable only for not adling as they might and 
* ought, to have done,” yet p. 15. he repreſents 
the“ Sin of Adam as charged on all bis 1 
and that they ſuffer in a penal and judicial way 
for it.” Again p. 19. he ſays © It is not how- 
ever ſuppoſed that in conſequence of the origi- 
* nal apoſtaſy, men are laid under any thing like 
N | | | rs . 
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a natural or mechanical neceſſity of ſinning, but 


„only that they are much more liable to fin and 


in leſs advantageous circumſtances for the pur- 


„ ſuit of holineſs than they would have otherwiſe. 
„ been.” Here he ſeems in my opinion to repre- 
ſent depravity as but trifling, for what a man is 
only liable to may a F 
Let p. 13. he ſays © That man is dead, /priritu- 


ly dead, dead to divine things, dead in treſþaf- : 


« /z5 and ins, and that no one but God himfelf can 
e ffectually perſuade him to eſcape for his life.” 


In p. 12. he ſays, That men have naturally no 


* power to do the will of God.“ Which inability 


he calls a moral inability and repreſents p. 11, 12, 

That it is of importance to diſtinguiſh between 
the moral and natural inability.” And adds 
Were the inability of man a natural inability, 


* nothing can be conceived of, more ab/urd or 


more cruel, than it would be to call upon him to 


* do the will of God, and to threaten him with 


* puniſhment if he did not,” yet p. 1g, he ſays 
„Until the Lord creates in them a clean heart and 


* renews a right ſpirit within them, it is as impoſſi- 
ble in a moral ſenſe that they ſhould do the will 


of God, as though they labored under a natural 
_ ** incapacity of doing it.“ Now the Lord's creat- 
ing a clean heart and renewing a right ſpirit in 


man, is certainly the ſame as his regenerating of 
him, creating him anew, and is an evidence of 


bis being in Chriſt Jeſus, 2 Cor. v. 17. Indeed 
it is that good work which, according to this aus 
thor's own ſentiment, (as he believes the perſe- 


verance) ſee p. 33, 33. will, where it is begun 


be carried on 'till it is compleated in glory, and 


conſequently he cannot believe the Lord creates 
a clean heart, and renews a right ſpirit in any of 


the non-elett, who he ſays p. 27. are appornted to 


wrath, 


e ee eee FS ona et 
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wrath ; therefore according to his own declaration, 
p. 13+ the non- elect are as incapable of doing the 
will of God, as though they were under a natural 
incapacity or inability to do it. His ſaying, It 
is with the utmoſt propriety that ſinners are ex- 
_ © horted to beg of God, to create in them a clean 
_* heart, and to renew within them a right ſpirit,” 
p. 13. can be to no purpoſe as to the -non-elett, 
Jor prayer, /piritual prayer, that prayer which God 
- anſwers is a ſpiritual act, and they being, according 
to his own repreſentation, ſpiritually dead, are as 
incapable of performing that act or any other of a 
ſpiritual kind, as a man that hath two broken legs 
is to walk; or a perſon who is delirious in a fever, 
yea that is literally dead, is to attend to buſineſs. 
And it not being the will of God to give them life, 
nor in the power of any beſides to do it, they 
muſt remain under this inability for ever, and periſh 
1nevitably, „ 1 
Of what importance then is this diſtinction, with 
reſpect to hem, between the moral and natural in- 
ability ? Indeed what is it but a mere evaſion? 
For if they really are under an inability to do the 
will of God, and are born with this inability, as 
according to his own declaration they certainly are, 
p. 12. what difference is it, or can it be, with 
reſpect to them, whether their inabilty be a moral 
or a natural inabilty, or whether it be called by any 
other name? Muſt not then the purport of what he 
_ ſays, p. 12. apply with force to the non- elect, viz. 
That nothing can be conceived of more ab/urd 
s gr more cruel, than it is to call upon them to do 
* the will of God, and to threaten them with pu— 
* oulbment if they don ttt 
But if, as he ſays, p. 14. No one is finally to 
be condemned for not doing what he was abſo- 
« lutely zncapable of doing be that what it will, but 
„ merely for not doing what, in the circumſtances 
| 3 


( 35 ) 


« jn which he was placed, he might and ought to 
% have done; and if the non-ele&t are abſo- 
lutely incapable of doing the well God, as accord- 


ing to his own aſſertion they are, what have they 
to be finally condemned for? Butfarther. Though 

he contends, p. 24. and on, for reprobation, and 
ſays, p. 27. that the reprobates are “ appointed to 


* wrath,” yet he ſays, p. 27, 28. * God delighteth 
« not in the death of a ſinner but had rather that 


„he ſhould repent and live, yea would have 44 
nen to be ſaved, and come to the knowledge of 


« the truth. And therefore he has done as much to 
prevent their death in all his diſpenſations, as 
« was conſiſtent with his infinite wiſdom.” ' But 
p. go. he repreſents that it is not the will of God 


to ſave them. What it is on the Predeſtinarian 
principle God hath done to prevent their death 1 
know not, unleſs it be appointing them to wrath, 


p. 27. and giving them talents, p. 28, which could 
they improve and were they to do it, they would 


not be ſaved, becauſe it is not the will of God to 
ſave them! | 1 5 


Were the above to be ſummed up, it would 


appear to be this :—* That the non-ele& are to be 


accountable only for not acting as they might, as 
they had power to have acted; yet the fin of Adam 
is charged upon them, and they all ſuffer penally 
and judicially for it. That their depravity is very 
trifling, yet it is % free? that they are not only dy- 
ing, but ſpiritually 7 


ihould all be ſaved; yet it is not his will that an 
of them ſhould be ſaved, but that they ſhould 4// 


. periſh. That he has done all to prevent their death | 


that was conſiſtent with his infinite wiſdom, which, 
according to this author's principle as a Predeſtt- 
narian, is nothing at all.” 1 85 e 


Such 


ead. That it is not the will of 
God that any of them ſhould periſh, but that they 
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probation? By no means. 


5 


Such is the conſiſtence of this author, and ſuch 
the conſequence of attempting to occupy ground 
that cannot be maintained. But does he on the 

Predeſtinarian principle prove that the perdition of 
the non-elett is not by va 9 Surely not. Or 


does he by all he ſays eſtabliſ} the doctrine of re- 


But though this author is ſo abundantly cautious, 


yet the Rev. S. Row Es appears to be more open, 


who in his publication, entitled, Revealed Reli- 


gion aſſerted, ſays, Creation was not a neceſſary 


* but a voluntary effort of the divine will, and 
* conſequently every event attendant on its exiſ- 
% muſt be the ſame,” p. 244. And again, that he 
thinks it ſafe to conclude, that every event, paſt, 


preſent, and to come, exatlly correſponds to his un- 


changeable, unfruſtrable will,” p. 36. And further, 
If it be an abundant diſplay of wiſdom in the pot- 
* ter to form a certain number of veſſels out of his 


« lump of clay to honor, that is, to enjoy eternal 
„ ſalvation and glory, it is nothing leis to form 


i another certain number to diſhonor, that is, to 
* endure his juſt diſpleaſure for their voluntary 


„ crimes for ever,” p. 38. As this author takes in 
all events attendant on the exiſtence of creation, 


every event, paſt, preſent, and to come, certainly 


fin and puniſhment muſt be included, both which 
indeed he mentions. The former he ſays God 
e willed or deſigned,” or it had never been, p. 35. 


And the latter he ſpeaks of as an abundant di/- 


play of divine wiſdom.” p. 38. Now if all events 


attendant on creation be as really the efforts of tbe 


divine will, as creation itſelf, it never was in the 
power of man nor ever will be, to prevent any of 


thoſe events from taking place, nor to cauſe any 

of them to be in any reſpect different from what 

they have been, are, and will be, And if every 
OT e event, 


1 4 
event paſt, preſent and to come, exactly correſ- 
ponds to the will of God, ſurely nothing is con- 
trary to his will: and if there be nothing contrary 
to his will, how can there be any ſuch thing as 
fin in the creation! And if no fin, what need of 
the atonement ? And how in juſtice can there be 
any ſuch thing as puniſhment, or even ſuffering 
any further than it 18 intended for the greater DN 
of the ſufferer in the iſſue.* And further according 
to this author's repreſentation, though God com- 
manded Adam to refrain from eating of the tree 
of knowledge, yet it was not his will that he 
ſhould refrain from it, but his unfru/trable will that 
he fhould eat of it; and notwithſtanding Adam by 
eating did what was his unfruftrable will he ſhould 
do; yet it was his will, and ſuch was his juſtice, 
to paſs ſentence of death on him and his unborn 
| J ſ Cod Coe oo 
Again though it were the will of God to give 
| mankind a perfect law, and to require their con- 
formity to it, yet it was not his will that they 
ſhould conform to it, but that they ſhould deviate 
from it, yea it was his wnfruftrable wil that men 
| ſhould tell lies, curſe, ſwear, oppreſs, and grint 
the face of the poor, deiraud, commit whoredoms, 
" adultery, rapine, murder, profane the ſabbath, blaſ- 
pheme his moſt ſacred name; and do whatever 
elle might be added to this black catalogue ! 4 
And finally, it is his will eternally to damn the 
many millions of the non-elett for what they could 
not poſſibly help, for what it was his unfruſtrable 
oil they ſhould do, or becauſe it was his ſovereign 
pleaſure eternally to damn them! And this is one 
FE JJ e 
* For Mr. RowIEs to be conſiſtent and able to ſup- _ 
port the Ry of the Deity, it may be requiſite for him 
to expunge ſin, the atonement, puniſhment, and even 


blame from his ſyſtem. And what he will chen do with 
the Bible I know not. 5 5 | 
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of the events which © redounds to his glory,” p. 35. 
And how indeed can it poſſibly do otherwiſe, it 
being ſo eminent a diſplay of his . goodneſs, 
_ great pity, compaſſion, and mercy / IP 
Forming them for damnation was an abundant diſ- 
play of his divine wiſdom !* p. 38.—Ah me! is this 


Yea even his 


the Being, whoſe moral perfection, whoſe: good- 


neſs, kindneſs, and mercy, my. infallible Redeemer 
commands me to imitate? + Pauſe then, O my 
ſoul, and correct thy error, and no longer enthuſi- 
aſtically imagine it thy duty to be kind, good, &c. 
to all, but to a few only: as to the reſt, inſtead of 
loving and bleſſing them, being kind and merciful 
to them, fear not, but think it thy duty to treat 
them with injuſtice and cruelty, to heap on them 
ſuch ills as will make their miſery laſtingly com- 


pleat! How awſully does this author's doctrine 


. charge the Deity with duplicity, 'as well as injuſtice 


and cruelty ! How greatly does it tend to encour- 
age the wicked, even the moſt flagitious, to per- 
petrate their horrid deeds! How unavoidably muſt 


it create hatred to the beft of beings, in ſuch as 
have no reaſon to believe they are of the ele& ! 


His repreſenting that it is for voluntary crimes the 


non- elect are to be puniſhed, p. 38. I am not able 


io believe on his own hypotheſis to be founded in 
reaſon. For can it be juſt to think that the ſincere 


* Perſons who have reaſon to believe they are of the 


_ ele, eſpecially if they are deſtitute of ſympathy, may 
talk of reprobation as though it were of a trifling nature, 
and even as an abundant diſplay of divine wiſdom, which will 
redound to the glory of God! But were they in the place of 
the poor miſerable reprobates, and obliged to ſulf 


er un- 
ſpeakable torments in hell eternally, for what it never 


was in their power to help, I ſhould ſuppoſe their views 


of this ſhocking dottrine mult be different. 


+ Matt. v. 44. to the end, Luke vi, 27, and following 
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and righteous God accounts that a crime which is | 
; rad to his unerring will, which it is his un- 
7 


uftrable will ſhall take place, and is the effect of 
bis own voluntary effort? Beſides, according to 


this author's dottrines of neceſſity and invincible 
motives, p. 60, 61, © Volitions and exterior atti- 
ons are unavoidable.” See what we have advan- 
ced on this head, p. 25, 26. But in order to have 


a more enlarged view of the Predeſtinarian doc- 


trine, let us for a few minutes ſuppoſe the end of 
time to be come, the general judgment to be paſ- 
Ted, the reprobates in their deſtined place of abode, 


and ourſelves ſituated on the ſummit of an emi- 
nence near its confines. What an awful ſcene ap- 


; 2 A fiery ocean extending we know not how 


r beyond the reach of our ſlight! How its ſurface : 


boils and foams! How the unconquerable flames in 
various parts ariſe! With what fury they burn! How 
terrible their roar ! What millions and millions of 
wretched creatures are in view! What anguiſh they 


appear to be in! How they weep and wail, wring 


their hands, and gnaſh their teeth! What hideous 
ſhrieks, cries, and groans, or rather howlings, are 
poured into our ears from every quarter! How the 


fiery waves in ſucceſſion paſs over them! Ah me! 


But, lo! ſome of the neareſt of them have eſpied 
us. They are approaching us, hark! The foremoſt 


of them is audibly addreſſing us. What does he 


| ſay? Hear him, liſten attentively. 


| Reprobate. —* We wretched creatures are 
art, by far the greateſt part, of the Adamic race. 
o this awful place we were deſtined the moment 


we drew our infant breath, or rather before, and 
| that for a ſingle ſin committed not by us, but by 
the firſt of our race. It is true, we never yielded 


any obedience to our Creator, but then we were 


born ſo depraved that it was impoſſible for us to do 


D 2 it. 
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(40) 
it. It is alſo true, that thoſe of us who lived to 
adult age did many things, which, had it been in 
our power to have refrained from, would have 
been our fins; but our depravity was ſo great that 
we could not poſſibly avoid them, could not help 
chooſing and loving them: and there was no fal- 
vation provided for us, and here we are by un- 
avoidable neceſſity. Remorſe we know not, nor 
can we know; yet the puniſhment inflifted on us 
is inexpreſlibly great. Oh, for ſome kind deli- 
verer! Oh, for the moſt diſtant gleam of hope! 
But, alas, all ſuch wiſhes are vain. Deep deſpair 
hath taken poſſeſſion of our fouls. Here we are to 
remain eternally for ever and ever! After millions 
and millions and millions of millions of years are 
paſſed, our ſufferings will be no nearer an end than 
at preſent! But deſiſt, my ſcorched tongue and my 
| hurried and agonized ſpirit, from this moſt awſul 
ſtrain, while I for a moment reflect. Am I my- 
ſelf? Am I not miſtaken ? Can our great Parent, 
who brought us into exiſtence, thus puniſh his 
own offspring eternally, for what we could by no 
means help, and ever keep his omniſcient eye 
fixed on us, ſee and know all our poignant ſuffer- 
ings and keen anguiſh unmoved, without the leaſt 
commiſeration and approve of his conduct towards 
us! Oh, yes! Alas, for us! Alas, for us!” 5 
Let us not, my dear friend, ſlay to hear this 
poor wretched reprobate any longer, but retreat 
with all poſſible precipitation. Surely you muſt 
conclude the doctrine we have now been conſider. 
ing is truly awful, To me it appears not only aw- 
ful but horrid, and to repreſent the Deity in ſo ty- 
: rannic and ſhocking a light, and ſo very contrary 
. to what he is held to view in the Bible, as noticed 
p. 12, 13. that I cannot think it would be patroni- 
zed by ſo many wiſe, ſincere, and good men, 
| | * _ were 
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Frome, Somerſet, April 29, 1789. 
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| were it not for the prejudice 6f education and ſyſ- 


tem. When we are under the influence of ſtrong 


pirejudice, things appear to us very different from 


what they otherwiſe would; and after having for a 


long time been habituated to think our hem to be 
the only one that is true, it is difficult to be brought 
to and to ſuſpect our being right, to examine 


the Bible with An unbiaſſed impartial mind, as 


though it were a. book we had never before ſeen, and 
to conclude as to its meaning, not from a few fa- 


vorite paſſages, but from the tenor of - thoſe that 


are moſt literal and explicit; and to underſtand the 
more obſcure parts as being in harmony with them, 

and both as correſponding with the perfections and 
moral character of the Deity. And if we find we 


bave been wrong, to give up our errors and embrace 


the truthbe it what it. may, though lame even of our : 
fellow Chriftians thould on account of it withdraw _ 


their former reſpect from us, revile us, repreſent. 
us as groſs heretics, and conſign us to hell. It is 


truth rightly improved, and the approbation f 


God, that will afford ſatisfaction in a dying hour, 
and at the judgment day. Truth may we then at 


all times diligently ſeek and properly improve, 


and at length be bid to enter into the joy of our 
Lord. What I have offered I ſhall now ſubmit to 


the impartial and candid in{pettion of my worth 
friend, and remain, 2 e 


Sir, wich high eſteem, 
4 8 Four's, &c. 


. 


P. S. Were we to ſuppoſe the arguments for 
partieular redemption and thuſe for general re- 
dempiion to be of equal force, (which I by no 
means allow) aud that * redemption ſhould 

ag. By at 


( 42 I: 


at laſt prove true, believing and preaching general 
redemption will not hinder the ſalvation of any 
one of the elect, nor cauſe the damnation of any one 
of the non. elect; but may be the means of making 
many of the latter much better than they otherwiſe 
would have been, and conſequently of their mi- 
ſery in hell not being ſo great. But ſhould general 
_ redemption at laſt prove true, great numbers may in 


the day of account juſtly ſay to thoſe miniſters by 
whom they were taught, You told us that ſalva- 


tion was provided only for the ele&, that they 


would all be called and conquered in the Lord's 
own time by his efficacious grace, that their 


+ 13 and final happineſs were ſecured.— 


ſe yielded an implicit aſſent to what you ſaid 


and concluded that if we were of the eleft, we 
ſhould in the Lord's time be effettually called, let 


us prior to that period live as we would; and 


that if we were not of the elect, we ſhould not be 
ſaved were we to ſeek for it. In this belief and 
in the practice of ſin, we went on till we were 


arreſted by death, and now our condition is de- 


plorable. Some of you indeed exhorted us to 
repent, but we underſtood according to your own. 


ſentiments, we could not repent without efficaci- 


ous grace which was never extended to us. Where- 


as had you informed us that ſalvation was provi- 
ded for all, and ſufficient means. and aids afforded 
us for obtaining it, and that it was our duty to 
have improved by them, to have paid attention to 
the calls of God by conſcience, by his providence, 


his miniſters, word, and fpirit; we might have 
been encouraged and ſtirred up to have done it 
and now been in a happy ſituation. But alas! it 


is too late.” The Judge in reply may tell theſe per- 
ſons, you ought not to have yielded an implicit 
aſſent to what you were taught by fallible ons | 
is 27 5 po” but 


r 
but to have examined my infallible word, acquain- 
ted yourſelves with it's contents and been gover- 
ned thereby. My friend will unite with me I 
preſume, in concluding that even on this ſuppo= {5 
ſition, thoſe who believe general redemption oc- = 
cupy the ſafeſt ground, _ e 
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8 T H E pens of various - fendble” men having | 
been employed in favor of the natural and 
moral ability and inability, and it being repreſented 
as of importance to diſtinguiſh between the one 
and the other, I ſhall ſuggeſt a few thoughts far- 
ther to my friend concerning it. We are told that 
man has loſt his moral ability to do the will of God, 
but is poſſeſſed even in his unconverted ſtate of a 
natural ability to do it. Yet in this ſtate he has no 
ſuch ability as is neceſſary in order to do the will 
of God, notwithſtanding which he has all the mem- 
bers of the body and faculties of the ſoul at his com- 
mand: And that it is of importance to diſtinguiſh 
between the natural and moral inability, — ſee the ad- 


wy already quoted, is 12. 13. 


This repreſentation appears to me to oe impro- 
per and inconſiſtent. No man, in my opinion, 
has two Kinds of ability to do the will of God, nor 
ever 


( 43 ) 


ever had. Adam when in a ſtate'of rectitude poffeſ- 
ſed an ability to chooſe and do that which was 
right, to do the will of God. Two abilities were 
unneceſſary, one being quite ſufficient. And it is 
the want of this ability, which he poſſeſſed, I con- 
ceive to be meant by the moral inability ſpoken of, 


1. e. man in conſequence of the fall is born ſo de- 


praved that he is ſpiritually dead and thereby ren- 
dered incapable of doing the will of God. What» 
ever the Author of the Addre/3 may mean by a na- 
tural ability, or how he might define it were he to 
attempt doing it, it is ſufficiently clear that if men 
have loſt their moral ability to do the will of God, | 


had they a natural ability to do the will of God it 


© would be impoſſible for them to uſe it, whilſt they 
are deſtitute of a moral ability ; which he himſelf 
allows, by ſaying © that man in his unconverted 


ſtate has no ſuch ability as is neceſſary in order to 


do the will of God.“ p. 12. And if not, how can 


he poſſibly have all the members of the body and 


faculties of the ſoul at his command? To ſay that 
man may avoid what is wrong and do what is right 
if he will, and at the ſame time to aſſert that he has 
not, nor ever had any ſuch power as is neceſſary ß 
to govern and determine the will, is playing on 
words. As to the importance of the diſtinction 7 
| betwixt the natural and moral inability, were it 

proper, I ſee no importance it could be of more 
than this ;—man's natural faculties being conti- 


nued 
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nued in exiſtence, the Diety has it in his power 
to reſtore them to a ſtate of moral rectitude, and to 
bleſs reaſonings, expoſtulations, &c. to that end, 
if it be his pleaſure to do it. But then, it not 
being his pleaſure, according to the Predeſtinarian 
principle, 20 do it for any of the non -· elect, but to 


leave them under their inability in their ſpiritu- 
ally dead ſtate to periſh for ever, this diſtinction 


could not be of any importance whatever to them. 
If perſons chooſe io be Predeſtinarians why ſhould 
any of them be unwilling for their dodtrine to 

appear in its proper colours? Do they think it too 
ſhocking and too diſhonorable to the Deity to be 

Teen as it really is? If ſo, why do they not relin- 
quiſh it? Otherwiſe let them openly acknowledge 


it in its proper form; and ſuch of them as ſuſtain 
a public character plainly declare both from the 


pulpit and preſs, That all the deſcendants of 


Adam are brought into being in ſuch depraved 


circumſtances, in ſuch a ſpiritually dead ſtate, as 
that it is z2poſible for them to do the will of God; 
chat it is the pleaſure of God to leave all the non- 
elect in this awful ſlate to periſh for ever, and to 


damn them eternally for what it never Was in e their 
e to help.“ &c. e. 1 


Though 1 king 1 SH meaſure delineated 
Predeſtination, and ſpoken fomewhat freely con- 
carving it; ye I believe it has for its votaries 
{ome 


„ 
ſome ſenſible, learned, ſincere and truly pious 
men, and a great number of good worthy cha- 
racters, for whom I feel a real regard, and with 
whom I hope to enjoy, love, praiſe, and glorify 
the Father of mercies, and the dear Redeemer in 
heaven. for ever more. Amen. 
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